《Coke’s Commentary on the Holy Bible – Malachi》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK OF THE PROPHET MALACHI. 

MALACHI, the last of the twelve lesser prophets, is so much unknown, that it is doubted whether the name be a proper name, or only a generical name, signifying the angel of the Lord, a messenger, a prophet; for it appears by Haggai, chap. Malachi 1:13 and by this prophet, whom we cite by the name of Malachi, chap. Malachi 3:1 that in these times the name of Malach-Jehovah, or the messenger of the Lord, was given to the prophets. The LXX have rendered the Hebrew word מלאכי malachi, by his angel, instead of my angel; and several of the fathers have quoted Malachi under the name of the angel of the Lord. It is thought probable by many, that Malachi was no other than Ezra: but why should there not have been a real person of this name, which is not more expressive than many other names of the prophets and sacred writers? We cannot help thinking therefore, with Justin Martyr, and with most of the primitive fathers, that Malachi is a proper name; and that this prophet was contemporary with Haggai, Zechariah, or Nehemiah, as he speaks of the temple as already built. It appears, that he prophesied when great disorders reigned among the priests and people of Judah, who are reproved by him. He inveighs against the priests; he reproaches the people with having taken strange wives: he reproves them for their inhumanity towards their brethren; their too frequently divorcing their wives, and their neglecting to pay their tithes and first-fruits. He seems to allude to the covenant which Nehemiah renewed with the Lord, assisted by the priests and the chief of the nation. See chap. Malachi 2:4-5. He prophesies of the coming of John the Baptist, and of the twofold coming of the Saviour, in very express terms. He is the last of the prophets of the synagogue, and lived about four hundred years before Christ. Bishop Lowth says of him, that his style is such as intimates him to have lived in the decline of the Hebrew poetry, which decayed very much after the Babylonish captivity. See his 21st Prelection, and Calmet. 

01 Chapter 1 

Introduction
CHAP. I. 

Malachi complaineth of Israel's unkindness, of their irreligion, and profaneness. 

Before Christ about 400. 

Verse 1
Malachi 1:1. The burden— The charge, or message. 

Verse 2-3
Malachi 1:2-3. Yet I loved Jacob, &c.— These words are not to be taken according to modern ideas; for in Scripture, when love and hatred are spoken of God, are set in opposition to each other, and applied to his dispensations towards particular people, the propositions are not to be understood separate, but are to be taken together; and they will then only imply a preference of one to the other, or that he loved Esau less than Jacob, or shewed him less favour, when he gave him and his posterity the desert mountains, and Jacob and his sons a land flowing with milk and honey; for God is the supreme arbiter of his own gifts. St. Paul accommodates the present sentence to his subject, Romans 9:13 proving by this example that God hath mercy, or shews his distinguished favour to whom he will, and in like manner withholds it. The reader will observe, that this is not spoken of Esau and Jacob personally, but of their posterity. Houbigant renders the latter part of Malachi 1:3. And made his mountains desert, and his inheritance the habitations of the wilderness. 

Verse 4
Malachi 1:4. They shall build, &c.— "The Edomites may rebuild their cities, but the Lord will raise against them the Maccabees, who shall subject them, and constrain them to receive circumcision, and the other laws and customs of the Jews." See 1 Maccabees 5:3. 2 Maccabees 10:16-17 and Joseph. Antiq. lib. 13: cap. 17. 

Verse 5
Malachi 1:5. And your eyes shall see, &c.— That is, the eyes of Israel, who are here addressed. See Malachi 1:1. The latter clause should be rendered, The Lord hath done wonderfully for the borders of Israel. 

Verse 6
Malachi 1:6. A son honoureth his father, &c.— "Those degrees of respect which were due to human authority, are in a more eminent manner to be paid to the supreme Lord of all. So the priests, who are dedicated to my service in a peculiar manner, behave themselves undutifully by that disrespect which they show to my name and worship." See Lowth. 

Verse 7
Malachi 1:7. In that ye say, &c.— Houbigant puts a semicolon at the end of this verse, and begins the eighth thus, And when ye bring the blind for sacrifice, this seems not evil, nor when ye offer the lame and the sick. The prophet reproves them for paying no reverence to the altar of God, but admitting victims of every kind, however contrary to the law, that they might make as much gain as possible. 

Verse 9
Malachi 1:9. This hath been by your means— Since this seem easy to you, will he, &c. Houbigant. The avaricious priests deny that there was any thing in the choice of victims, and aver that God would be as propitious to them upon the offering of an unclean as of a clean sacrifice. Therefore the prophet calls upon them to make the trial, and to ask some sign of God, that they may prove his attention and regard to them. 

Verse 10
Malachi 1:10. Who is there even among you, &c.— Yea, truly the doors will be shut because of you, that you may not kindle fire, &c. The similitude is continued which was taken from a prince or governor, Malachi 1:8 who would reject a blind or sick animal brought to him for tribute, and shut his doors against the offerer and his gift. Houbigant. 

Verse 11
Malachi 1:11. For, from the rising of the sun, &c.— In this and the preceding verse, we have two important points of our religion declared in the fullest manner: First, the abolition of the sacrifices and ceremonies of the ancient law. The second, a pure sacrifice offered to the Lord in every place and in every nation; the synagogue rejected, and the church of the Gentiles chosen. The prophet describes the Christian sacrifice of prayer and thanksgiving, by the external rites of the Jewish worship. Incense was considered as an emblem or figure of prayer by the Jews themselves. This spiritual service, the prophet says, shall be offered up in every place; whereas the Jewish worship was confined to the temple. The words of our Saviour, John 4:21-22 are a good commentary on this passage. Nothing can be more simple than the principle here enforced, or more agreeable to the rules of just interpretation, than to suppose that the language of the law is employed to convey these prophetic intimations of the Gospel. This offering is said to be pure, to intimate, that it would not be less acceptable for not being at the temple. See the note on Zechariah 14:18. Div. Leg. book 6: sect. 6 and Calmet. 

Verse 12
Malachi 1:12. And the fruit thereof, &c.— And even the meat of it also is contemptible. Houbigant. 

Verse 13
Malachi 1:13. Ye said also, Behold— And in that ye say, depart hence; and while you reject some, you afterwards bring that which is torn, or lame, or sick, for an offering. Should I, &c. Houbigant. Those who understand it according to our translation, explain it thus; "You who have complained that a constant attendance on my altar was a wearisome employment, and that the victims which you offered were not given by the people, but were the fruits of your own labours, and were bestowed out of your tithes." See Lowth, and Grotius. 

Verse 14
Malachi 1:14. Which hath in his flock a male— Who, having in his stock that which is strong and sound, afterwards, having made a vow, sacrificeth into the Lord that which is sick; for, &c. Houbigant. 

REFLECTIONS.—1st, This word of the Lord to Israel is called a burden: it contained sharp rebukes, and bound upon the impenitent a load of wrath, which would sink them into the belly of hell. The charge against Israel here advanced is, their ingratitude. God asserts his love, which he had shewed them from the days of old. I have loved you, saith the Lord; but they seemed insensible of the mercy, and unaffected with it: Yet ye say, Wherein hast thou loved us? as if the instances of his regard were so slight and so few, that they had little or no obligations to him: to convince them of their baseness, he proves, by the distinguishing favours shewn them, the love that he had had towards them. 

1. He had preferred Jacob, though the younger brother, to Esau, and entailed upon him the covenant of promise in respect to the birth of the Messiah, and the variety of distinguishing privileges flowing therefrom. Was not Esau Jacob's brother? and, as his elder, should in the common course of things have succeeded to the birthright; but God had been pleased to choose the younger, and reject the first-born. Yet I loved Jacob; chose him when yet unborn to be the great progenitor of the Messiah, and of that nation which I had chosen to preserve the purity of my worship and the glory of my great name: and I hated Esau; so far as to deprive him of the birthright, and of the peculiar honour and privileges bestowed upon Jacob and his posterity. 

2. Their posterity were deeply affected by this original difference which God had made between their great progenitors, not only in respect to the spiritual privileges of their respective dispensations, but also in respect to temporal blessings. I laid his mountains and his heritage waste for the dragons of the wilderness: as was done by the Chaldeans: and though Judaea was also desolated by them; yet there was a distinguishing difference; the ruins of the one were for a while only; of the other perpetual. Both nations had sinned with a very high hand: but as the Messiah should come of the Jews, they should be preserved as a nation, while the others should be obliterated from the face of the earth. For, though the Edomites attempted to repair their breaches, God disappointed their endeavours: They shall build, but I will throw down; God was against them: and who ever hardened their hearts against him, and prospered? and they shall call them, The border of wickedness; their sins will be notorious, and read in their sufferings: the people against whom the Lord hath indignation for ever. The offers of grace made to them, will render them utterly inexcusable on the great day of account: but their sins were so enormous as a nation, that they most completely filled up the measure of their iniquities, and provoked God to cut them off for ever. And your eyes shall see the desolations of Edom; and ye shall say the Lord will be magnified from the border of Israel; he justly deserves and demands their praises: not to have offered them, must prove their base ingratitude. 

2nd, The bad example of the priests being of most pernicious consequence to the people, God sends to them a severe rebuke. 

1. God tells them what he might justly have expected from them. A son honoureth his father, and a servant his master; at least, all admit that this ought to be, and they are accounted unnatural, undutiful, and wicked, who act otherwise. If then I be a father, where is mine honour? and if I be a master, where is my fear? If reverence, respect, and fear, be paid to an earthly parent or master, how much more due are they to our Father and Master in heaven? and to rob him of this his honour, how much more criminal? 

2. He charges them with the insolent contempt with which they had treated him. They despised his name; paid no regard to his honour, and neglected his worship and service; and profaned it, by their irreverent use of it, and perverting it to serve their own pride, covetousness, and luxury, bringing the highest reproach upon it by their whole conduct; for nothing so deeply dishonours God as the bad lives of those who call themselves his ministers. And yet with daring effrontery they deny the charge: Ye say, wherein have we despised thy name? either they were so ignorant of the divine law, as to think that they had observed it; or so atheistical, as to imagine that God could not detect them. Thus hardened sinners justify themselves in evil, and say, like the adulterers, I have done no wickedness; but God will reprove them, and set in order the things that they have done. 

[1.] Ye offer polluted bread upon mine altar; the shew-bread or the meat-offering, which accompanied their daily sacrifice, was made either of the refuse of the wheat, or of flour damaged and unfit for use: and yet ye say, Wherein have we polluted thee? as if there was no harm in what they had done: and this attempt to vindicate themselves was an aggravation of their crime. 

[2.] Ye say, The table of the Lord is contemptible; perhaps not publicly, but among themselves, they treated the divine institutions with ridicule; and though it was for their interest to keep up the form of religion, they talked of it as a mere juggle designed to keep the vulgar in awe: or if they said not so much, their conduct spoke aloud their sentiments. They paid no veneration to the sanctuary, or its ordinances: Ye say, the table of the Lord is polluted; and the fruit thereof, even his meat, is contemptible, as if it was no better than any other table: their own tables were better served than his; and the fat and the blood, which were the Lord's portion, were in their eyes contemptible, and very little deserving of so many laws concerning them. 

[3.] They offered the blind and the lame, and the torn and the sick, for sacrifices to God; such as they would not have dared to have presented to their governor, because he would have esteemed it an affront. And is not this evil? contrary to God's express command, and a designed insult. Note; They who think that God will be satisfied with careless, cold, negligent, hasty prayers, the labour of the lips or the book, where all the life of devotion, of faith and love, is wanting, are but offering the blind and lame for sacrifice, and their services will be accounted but an abomination. 

[4.] They were perfect mercenaries, and served merely for hire. They would not shut a door of the temple, nor kindle a fire there, unless they were well paid: the work of the sanctuary was no delight to them; the wages was all that they looked at. Note; Though God would have us live by the altar that we serve, yet to have an eye to this as the inducement to undertake the ministry, is in God's sight most abominable; and such hirelings will be abhorred and disowned by the great Bishop of souls. 

[5.] The service in which they were obliged to be employed was a weariness to them. They were always complaining of the hard duty: to be so constant in attendance on the temple, so strict in the observance of the forms and ordinances prescribed, they thought quite tiresome, and snuffed at it, with discontent and reluctance dragging themselves to the task, and hurrying it over as fast as possible. Would to God these had been the only ministers of the sanctuary on whom such things were chargeable! 

3. He expostulates with them on this conduct of theirs. Should I accept this of your hands? can such sacrifices and services be pleasing? No, saith God; I have no pleasure in you; neither will I accept an offering at your hand; since they had made themselves vile, and this had been by their means, with their connivance and encouragement, that such despicable sacrifices were offered; Shall I regard your persons? saith the Lord of Hosts. It was impossible that he should, and therefore their prayers, which the prophet ironically calls them to offer, must needs be unavailing and rejected. Note; If our persons are not accepted of God through the blood of atonement, all our prayers must needs be fruitless. 

Some understand Malachi 1:9 as containing a serious exhortation to the priests, who had been the chief authors of all the evil, to repent of their sins, and cry to God for mercy on the behalf of themselves and the people, and not to flatter them with vain hopes that God accepted their persons more than others, seeing that the holiness of their office aggravated their sins, and would increase their punishment. 

4. Since they thus dishonoured God, he will glorify himself, rejecting them, and turning to the Gentiles, setting up his church from the rising of the sun even unto the going down of the same. My name, saith he, shall be great among the Gentiles; they shall render him that glory of which Israel had robbed him: and in every place incense shall be offered unto my name, the incense of prayer and praise, arising from all the worshipping assemblies of true believers, who are consecrated spiritual priests, to offer spiritual sacrifices acceptable to God through Jesus Christ, and a pure offering, even themselves, their bodies, souls, and spirits, a living sacrifice: for my name shall be great among the heathen: it is repeated, to assure them of the certainty of the event; and that, when the time came that the Gentiles should be fellow-heirs, and of the same body, they might remember that the mouth of the Lord had spoken it. 

5. A curse is pronounced on these careless and wicked priests, and on all others who are deceivers like them. Cursed be the deceiver, which hath in his flock a male, and voweth and sacrificeth unto the Lord a corrupt thing. Though they might think thus to satisfy their consciences, and the corrupt priests, indulgent casuists, flattered them that it would be accepted; they were both deceivers and deceived. God is not to be thus mocked; they would put a cheat upon him, but in fact deceived themselves, and brought wrath upon their souls. He will be served with the best, or not at all: to attempt to put him off with the refuse, is increasing our provocations; For I am a great King, saith the Lord of Hosts, and therefore to be honoured according to his excellent greatness; and my name is dreadful among the heathen; the judgments that he had executed upon them made it so; and their more provoking wickedness would bring down still heavier vengeance upon their heads. 

02 Chapter 2 
Introduction
CHAP. II. 

He sharply reproveth the priests for neglecting their covenant; and the people for idolatry, for adultery, and for infidelity. 

Before Christ about 400. 

Verse 1
Malachi 2:1. This commandment is for you— This decree is for you, or, this is decreed concerning you; for here is no commandment given to the priest, only punishment is denounced upon them, if they do not repent. 

Verse 2
Malachi 2:2. I will even send a curse upon you— I will send a famine upon you. The last clause should be rendered, Yea, I will therefore curse them [that is to say, the blessings], because you do not repent. I will curse your blessings, means "those gifts which are brought to you from the productions of the earth;" for these productions are frequently called blessings in Scripture. 

Verse 3
Malachi 2:3. Behold, I will corrupt your seed, &c.— Behold, I am about to take away the shoulder from you [namely, the right shoulder, which, by the law, was the peculiar portion of the priests]; and to throw the fat into your faces, even the fat which is offered in your sacrifices [meaning the fat which covered the intestines, and which was burnt upon the altar]; and it shall take you away with it. God threatens that he will not accept this gift, but will reject it, and throw it with disdain into the faces of the priests, and by that stroke repulse or drive them from the altar. He goes on, Malachi 2:4. And ye shall know, that I have sent this commandment or statute concerning you, [that is to say, to drive you from mine altar, Malachi 2:1.] that it may be instead of the covenant with Levi, saith the Lord of Hosts. That is, "this shall be established, that Levi be driven from the priesthood;" for ברית berith, is here taken in a bad sense, as this passage is full of threats, and not of promises; and therefore the word signifies here, not covenant, properly speaking, but that which is ratified, certainly fixed and determined, as in many other places. This is Houbigant's interpretation. 

Verse 5
Malachi 2:5. My covenant was with him, &c.— Here the word covenant is taken in a good sense; for in this and the two following verses, the nature of the covenant of God with Levi is explained, as in the eighth verse these corrupt priests are reproved for having violated that covenant. The passage should be rendered, I gave them to him, that he might greatly fear me, and tremble at my name. Malachi 2:6. That the law of truth might be in his mouth, and no iniquity be found in his lips: that he might walk with me in peace and equity; that he might turn, &c. Malachi 2:7. That the priest's lips might keep knowledge, and that they might seek, &c. See Houbigant, who, instead of, Have been partial, Malachi 2:9 reads, Have had respect to persons. 

Verse 10
Malachi 2:10. Have we not all one Father? &c.— Here a new section begins, wherein the prophet severely reproves the people for marrying strange wives, which was much practised in Ezra's and Nehemiah's time, who expressed great detestation of it. Ezra 9:1-2. Nehemiah 13:23. The prophet begins his expostulation with putting them in mind that they owned one God and Father, in opposition to the idols of the heathen, and therefore should dwell with one another as brethren, being nearly allied by spiritual, as well as fleshly relation. See Malachi 2:14 and Lowth. 

Verse 12
Malachi 2:12. The Lord will cut off, &c.— Whosoever doeth this, the Lord will cut off for him both boy and girl, from the tabernacle of Jacob, that he may not offer an offering, &c. Houbigant. 

Verse 13
Malachi 2:13. And this have ye done again— This also you have done; you have covered the altar of the Lord with tears, with weeping, and with groanings; so that no respect is now had to your offering, nor is any thing accepted from your hand. The priests not only had married strange wives, but also divorced those of their own country whom they had married; with whose tears the altar was imbrued, when these wives offered up their sacrifices to God, entreating him to give their husbands a better mind; whom God heard so effectually, that he would not accept the sacrifices of their husbands, on account of the tears and just complaints of their wives. Houbigant. 

Verse 15-16
Malachi 2:15-16. And did not he make one?— Houbigant renders the passage, And hath he made thee one flesh and one spirit with her? And what does he require but a godly seed, and that you may mutually keep your spirit, and not deal treacherously? &c. Malachi 2:16. For whoever putteth away his wife through hatred, saith the Lord, hideth iniquity in his garment: therefore, &c. Among the various interpretations of these words, this seems the most probable, says Lowth, that the prophet puts the Jews in mind of the first institution of marriage in paradise, as Christ did afterwards upon a like occasion, Matthew 19:3-5 and tells them, that God made but one man at first, and made the woman out of him, when he could have created more women if he had pleased; to instruct men that this was the true pattern of marriage, ordained for sincere love and undivided affection, and best served the chief end of it; namely, the religious education of children. (Dr. Pocock tells us, that the Easterns frequently call a wife by the name of a garment. See Deuteronomy 22:30.) According to the interpretation given above, the meaning of the 16th verse will be, that God hates divorcing a former wife to take in one of a strange nation, or that any should bring into his family an illegitimate wife, over and above that whom he had legally married. 

Verse 17
Malachi 2:17. Ye have wearied the Lord, &c.— A new discourse begins here, and these words properly belong to the next chapter, where an answer is given to the objection proposed. See Malachi 3:2-3; Malachi 3:5; Malachi 3:18. It is the old objection against Providence, taken from the prosperity of the wicked; which implied, as they thought, either that their works were pleasing to God, or else that he disregarded human affairs, and would never call men to an account for their actions. Every one that doeth evil is good, &c. See Jeremiah 12:1-3 and Psalms 73. Instead of, When ye say. &c. we may read, In your saying of every evil doer, that he is good,—and, or otherwise, where is the God of judgment? 

REFLECTIONS.—1st, The word of God in this chapter is particularly directed to the priests. And now, O ye priests, this commandment is for you; and they were bound deeply to consider the divine rebuke here given them. The prophet shews, 

1. What was their duty. The priests' lips should keep knowledge; their mind should be stored with divine wisdom; they should be wise expositors of the law of God; ready to answer every case proposed to them, and diligent to preach and inculcate the truths of God: and they, the people, should seek the law at his mouth; teachable and inquisitive; desiring to know the mind of the Lord; humble hearers, and ready to follow his will, so far as it is made known to them: for he is the messenger of the Lord of Hosts; distinguished with this high honour, and employed in this high office to carry God's messages to men, and, as an ambassador, to transact the great concerns which belong to the eternal world. Such, therefore, were bound by every obligation to walk worthy of their high vocation and calling. 

2. What had been their practice? the very contrary to all this. But ye are departed out of the way; in principle and practice utterly apostatised from God; ye have caused many to stumble at the law; corrupted by their false doctrines, and emboldened by their ill examples; for nothing tends to make men infidels and libertines, so much as the wicked, careless, and worldly lives of those who pretend to be God's ministers. Ye have corrupted the covenant of Levi; defeated the great end and intention of it; as if the priesthood, instead of being instituted in order to lead sinners to a pardoning God, and make them holy and happy, was designed merely to enrich the priests, and fatten them with the spoils of the altar. Ye have not kept my ways; neither the moral nor ceremonial commandments: but have been partial in the law, in their observance of it; or accepted persons in the law; giving wrong judgments in favour of some, and to the prejudice of others. 

3. Their sins were greatly aggravated by the consideration of the peculiar honour which God had put upon them in this covenant of priesthood established with their fathers, and by their degeneracy from their pious examples. My covenant was with Levi; God took that tribe into a peculiar relation, to attend solely on his worship; a covenant of life and peace, containing a promise of long life and prosperity to themselves here, and of endless life and peace hereafter, if they proved faithful. And also their ministrations were intended to be life to the guilty sinner, whose iniquities, which called for death, should be removed by faith in the blood of the sacrifices offered, as typical of the great Sacrifice; and peace with an offended God should be restored to their troubled consciences. And I gave them to him, the blessings of life and peace, for the fear wherewith he feared me; he rewarded the zeal of Levi, Exodus 32:26 and the boldness of Phinehas, Numbers 25:11-12 with the settlement of the priesthood in that tribe and family: and he was afraid before my name; continuing faithful in God's service, jealous of offending, approving himself in all simplicity before him. The law of truth was in his mouth; he always spoke according to the oracles of God; and iniquity was not found in his lips, he never perverted the truth to flatter the great, nor concealed what would be offensive in order to please men; but plainly, freely, and fully, in all cases declared the word of God; and, in matters of judicature, decided with strictest impartiality, without respect of persons. He walked with me in peace and equity; his life adorned his doctrine; he was himself a man of peace, and the peace-maker among others; of unimpeached integrity, as ministers should be; an example to the flock in every good word and work: and did turn many away from iniquity; his life gave weight to his preaching, and God bestowed success on his labours; so that they were effectual to the converting of many sinners from the evil of their ways: and every faithful preacher of God's word may expect to see such fruit of their ministry, when they thus walk and speak; and as the blessed issue of such a conversation, after having turned many to righteousness, they shall shine as the stars in the firmament for ever and ever. Such godly priests as are here described had there been of old in the Jewish church; and to have been descended from them, and inherited the covenant of priesthood, and yet to have degenerated from their examples, and betrayed the trust delivered down to them, was the aggravated crime of that generation. Some apply this to Christ, of whom indeed the Levitical priesthood was a type and figure, and in whom most eminently these things were fulfilled. With him the everlasting covenant of life and peace was established, who is the purchaser of both for his faithful saints, and they are given into his hands to be distributed to such; and he has obtained this life and peace for them, because he feared, humbled himself to obey the precept, and submitted to the penalty of the law for us. In his mouth the law of truth, the gospel of our salvation, was found; in his lips was no guile; perfectly spotless he was in all his conversation, and turning many from iniquity, even all who ever have or ever shall have believed in and cleaved to him. 

4. Judgment is denounced upon them. They had already begun to feel God's displeasure; and to the uttermost it shall light upon them. [1.] They had begun to feel God's wrath. I have already cursed your blessings; they had no comfort in their work, nor any enjoyment of their wages; all their temporal blessings were embittered, and nothing prospered in their hands: because ye do not lay it to heart, to repent of your sins, and glorify God in your ministry. Therefore have I also made you contemptible; since they had made themselves vile, God justly exposed them before all the people, and returned upon their own heads the contempt that they had shewn of his service. Nor can there be conceived a more infamous and despicable character than that of a profane, wicked, and negligent minister. [2.] What they had felt, if they continued impenitent, was but the prelude to greater evils in store for them. If ye will not hear these warnings, and if ye will not lay it to heart, to give glory unto my name, saith the Lord of Hosts, by an immediate return to him with broken hearts, and desire of ministering henceforth to God's glory, I will even send a curse upon you: even that wrath which shall burn like fire: and I will curse your blessings, their worldly good things shall be embittered with the sense of his displeasure, or destroyed. Behold, I will corrupt your seed, that it shall rot under the clod, and famine be the consequence; and spread dung upon your faces, even the dung of your solemn feast; so far should these be from pleasing God, that he would treat them with the utmost contempt and aversion, as if the dung of the beasts which they brought were cast into their faces: and one shall take you away; either the Romans, or any other person would count them fit only for a dunghill; or the devil, the sinner's tormentor, shall seize them, and drag them with him into the pit of destruction. Note; (1.) They who rest on the external performances of religion, so far from pleasing God, will find that their dependence on these will render them abominable in his sight. (2.) The day is coming, when God will take away all the wicked from the earth, and deliver them over to the tormentors. 

2nd, As corrupt principles naturally lead to corrupt practices; so, on the other hand, the love of sin and the service of it harden the heart in infidelity and atheism. 

1. Their practices were very bad. In general they dealt treacherously every man against his brother; perverting justice, and having respect to persons, and in all their dealings full of dishonesty; thus profaning the covenant of their fathers, wherein such injustice and fraud were forbidden; and which was peculiarly criminal in them, who had one father, were brethren in a peculiar sense, as sprung from Abraham, and one God their Creator (not merely as men, but), who had formed them in a covenant of national peculiarity as a people for himself. But of all their treacherous dealings, that which especially is here brought to account is, their violation of God's covenant with regard to their marriages, both taking wives of the heathen, which had been so expressly forbidden, Exodus 34:15-16, and abusing and divorcing those of their own nation. 

[1.] They took wives of the heathen, called here the daughters of a strange god, trained in the worship and service of idols as a child in the family; and this was to profane the holiness of the Lord which he loved. They were set apart for a peculiar people, dedicated to God, and to be observant of his holy law; and he then loved and delighted in them, when they approved their fidelity to him; but by these strange marriages they profaned their covenant of separation, and became an abomination in the sight of God; for which he threatens to cut them off, both master and scholar; or, as in the margin of our English Bibles, both him that wakeneth, the magistrates and elders, whose office it was to call and excite the people to their duty; and him that answereth; the people in general, who should be obedient to their admonitions. These God will destroy together, and him that offereth an offering unto the Lord of Hosts, the priests who should be found guilty of the like crime, as many of them were, Ezra 10:18; Ezra 10:44. Note; (1.) They who profess the faith of Jesus should no more be yoked now with unbelievers, than these with the daughters of a strange god; and ministers especially should shun so unequal a connection. (2.) Nothing more fatally endangers the soul, and exposes it to everlasting perdition, than rashly taking those to be our wives or husbands, who are dead in trespasses and sins. The daughter of a strange god will much sooner make a convert of her husband to idolatry, to the ways of sin and this world, than he can ever hope to bring her to the knowledge and worship of Jesus. 

[2.] This have ye done again, or in the second place; abused and divorced the wives of their own nation, probably to make room for these foreigners; so that they covered the altar of the Lord with tears, with weeping, and with crying; complaining of the ill usage of their husbands: insomuch that he regardeth not the offering any more, or receiveth it with good-will at your hand. These tears stood on the altar as a memorial against them; and all their offerings were but hypocritical, while they persisted in such wickedness. Yet ye say, Wherefore? why should not God accept our offerings? The reason is obvious: because the Lord hath been witness of those plighted vows which were exchanged between thee and the wife of thy youth, against whom thou hast dealt treacherously; divorcing her, or marrying others to vex her; and he will be an awful avenger of this breach of contract, aggravated as the sin is by various considerations. She is a wife of youth; placed her affections upon thee in those best days of youth and beauty, and therefore not afterwards to be neglected or abhorred: she is thy companion; has been the partner of all thy cares and griefs, and borne an equal share in them: and the wife of thy covenant; thou art bound to her by every sacred tie, till death shall part; and therefore it would be most cruel, base, ungrateful, and unjust, to treat her with falsehood, or break the marriage-bond. And did not he make one? When the great Creator formed us, did it not evidently appear, that he intended that one man should have but one wife, in the case of our first parents; yet had he the residue of the Spirit, and could as easily have formed many Eves as one. And wherefore one? The reason is, that he might seek a godly seed, or a seed of God; a noble and legitimate offspring, a seed to serve him, which is the great end of marriage; not to gratify men's lawless lusts and appetites; but to beget children who may be brought up in the nurture and admonition of the Lord. Therefore take heed to your spirit; keep your hearts, keep your eye, keep every wandering desire in subjection, which would lead you after forbidden objects: and let none deal treacherously against the wife of his youth; but be constant, faithful, affectionate, and cleave to her alone: for the Lord the God of Israel saith, that he hateth putting away; and though suffered for the hardness of their hearts, to prevent worse consequences, it was displeasing to God, and contrary to his original institution; and therefore the author of such separation will be abhorred of God. For one covereth violence with his garment, and thinks that by pretending the permission of the law he can cover the violence done to his wife by the divorce; or he grieves, vexes, and ill uses her in private; and in public casts his garment over her, as if he would protect and cherish her; but God sees and will punish the unfaithful: therefore take heed to your spirit, that ye deal not treacherously; and great need there is that we, whose hearts are by nature so corrupt, should take heed to them; especially in this estate we need watch against every alienation of affection and unkindness; for if but once a breach be made, the mischief is often afterwards irreparable. 

2. Their principles were corrupt, and their words corresponded with their works. Ye have wearied the Lord with your words; speaking perversely, and vindicating themselves in their wickedness, which was highly provoking. Yet ye say, wherein have we wearied him? denying the charge, and maintaining their innocence, which aggravated their crime. When ye say, Every one that doeth evil is good in the sight of the Lord, and he delighteth in them; observing the prosperity of the wicked, they concluded that God approved and rewarded him, which cast the most blasphemous imputation on the holiness of God. Or, Where is the God of judgment? why does he not appear to punish sin as he had threatened? They infer from his patience, that he has forsaken the earth; and that, let men live as they list, they have nothing to fear. Such infidel scoffers there were of old, who said, Where is the promise of his coming? and such there still are, who put far away the evil day, and say, Tush, God careth not for it; but they will be terribly undeceived when this God of judgment shortly appears to punish ungodly sinners, among their other crimes, for all the hard speeches they have spoken against him; Jude 1:15. 

03 Chapter 3 
Introduction
CHAP. III. 

Of the messenger, majesty, and grace of Christ. Of the rebellion, sacrilege, and infidelity of the people. The promise of blessing to them that fear God. 

Before Christ about 400. 

Verse 1
Malachi 3:1. Behold, I will send my messenger, &c.— Here is a description of two persons whom God promises to send to the Jews. The one God calls my angel or messenger, whose errand is said to be to prepare the way before me; meaning, that he should be a prophet of note, (for so the Hebrew word מלאךֶ malaak has been interpreted in other parts of the Old Testament,) who should usher in the LORD who was to follow him,—and supply the place of a harbinger to a great Prince; and consequently, from the nature of his employ, was as much inferior to the Lord who was to come after him, as servants are to him whose forerunners they are appointed. The other is represented in very high characters, as that Lord whom they sought, or expected to come; as the Angel or Messenger of the covenant, in whom they delighted; that is to say, under or by whom they promised themselves all felicity; and again as a severe Judege, Malachi 3:2. It was partly the atheistical behaviour and discourse of many Jews in that age, which moved God to give them this prophesy. "We are not so wicked, said they to the prophet who reproved them, as you make us; or, there are others more wicked than we, that prosper; and why may not we? If God disliked their ways, he certainly would not bear with them; or, where is the God of judgment?" "Well then," replies God, "you shall know experimentally where he is, and find him where you least look for him. By Him whom you seek,—whom you delight in, will I appear to be a God of judgement: and, that you may not be surprised at his coming, Behold, I send my messenger," &c. He is the same person, as Eben Ezra observes, who, from the dignity of his person, is called the LORD, and from his office, Angel of the covenant. His office relates to a covenant with his people, which, as it seems by the punishment which followed his coming, they should reject. The time of his coming is said to be suddenly, that is, after the messenger, who was to prepare his way; and is implied to be under that temple which they despised and profaned, but of which he shall be the glory. 

The question now is, Who is intended by the first messenger? and again, Who by the LORD,—the messenger of the covenant? You need only turn to chap. Malachi 4:5-6 to be sure that the first messenger is the same that is there called Elias. In the one place we read, My messenger shall prepare the way before me; in the other it is declared how he shall prepare it; viz. by turning the hearts of the fathers, &c. In the one place the day of his coming is described as very dreadful; But who may abide? &c. In the other, it is expressly named so, and with reference to what went before: that great and dreadful day of the Lord! in both for the same reason;—because of the terrible judgment which ensued. The Jews in St. Jerome's time interpreted the first messenger of Elias; and so did the Jews much earlier, who composed their liturgy: in the prayer at the bringing forth the book of the law, they say, "O God, animate and strengthen us, and send to us the angel (or messenger), the redeemer. Let Elias thy prophet surely come in our days, with Messiah the son of David thy servant." He is called Elias the prophet, chap. 4: but nowhere God's prophet, except in the passage before us, where God saith, I will send my messenger, &c. Knowing the first messenger, we cannot be in doubt about the second, since the coming of Elias and of the Lord Messiah are ever joined together by the Jews; the one presupposes and infers the other. You read in the prayer just quoted, "Send to us the angel (or messenger), the redeemer." This is Malachi's Angel of the covenant. Again, "Let Elias thy prophet surely come in our days, with the Messiah," &c. This is the LORD in Malachi, who shall suddenly come after the messenger, his forerunner. Kimchi, Abarbanel, and other of the ancient Rabbis, unanimously agree that the Hebrew word אדון adon, or, Lord, means the "Messiah the son of David." St. Jerome says they referred it to their ηλειμμενος, their Anointed, or Christ, which is the word that Aquila and Symmachus used for the Messiah: and indeed it is not possible to find any other person to whom the words in question will apply. What man besides was ever expected and sought, and delighted in, so long before they knew him? What man else was ever called the LORD, and the Lord of the temple, but he, whom David in spirit called My LORD, because of God's associating him as Man into dominion with himself, to sit at his right hand, till he made his enemies his footstool? What other deliverance was looked for by the Jews, as the deliverance of God himself, than that by the Messiah? There is one certain deliverance promised them in a succession of prophets, by the terms of salvation by the Lord,—by the Lord God himself, as superior to, and different from, their former deliverances by flesh and blood; and this the Jews appropriate to the redemption by the Messiah. God saves, and God judges by him: and he is, therefore, in Malachi, termed the Lord, as being Emmanuel, the God, the Saviour with us. In a word, who but one of his dignity ever had in Scripture a forerunner appointed him, that was predicted to give notice of, and prepare for, his coming? Who, but the Angel of the covenant, was likely to transact the new covenant, which God assured them he would make with them in the latter days, and, as they understood, by the Messiah? St. Mark, therefore, with good reason, introduces his Gospel with this unexceptionable text of Malachi, in order to shew the connection between the Old and New Testament; and that one began where the other ended. Malachi was the last prophet whom God vouchsafed to the Jews before the coming of Elias; and he, supposing the belief of a Messiah to come to be already received, and borrowing the expressions of the former prophets,—where-ever Malachi speaks clearly of the Messiah, he may be justly thought to direct how we should understand those prophesies before him, of the Messiah. Thus when he says, The Lord whom ye seek, &c. he plainly intimates, that in his days the Jews expected and wished for that coming; even before the assurance that he now gave them. They had certainly some grounds for such pleasing hopes; for no one desires or delights in things unknown, undescribed, unpromised: and, the event depending merely on the will of God, nothing less than God's revelation was sufficient foundation for believing it; which revelation God was wont to communicate to their nation by the prophets. The writings of the prophets were in their hands; and they read therein many gracious promises of great good under some king of the house of David, repeated frequently before and after the captivity. On these promises they built their hopes; and as their affairs became low or intricate, the more their longings for these happy times increased. In such a situation Malachi found them at the time he prophesied. But, did he tell them that they were mistaken in their expectations? On the contrary, he assures them, that the Lord whom they expected shall come, &c. He could not have established the belief of a Messiah better, if he had cited the very texts from which they expected him. Yet some of these texts he refers to in this prophesy; for the words spoken of Christ's harbinger, He shall prepare the way before me, being taken from Isaiah 40:1-3 we have Malachi's testimony that Isaiah prophesied of the same person as he does. Isaiah begins his prophesy thus, Comfort ye, comfort ye my people, &c. Something very extraordinary appears to be here promised. The Jewish Targum tells us what it is, Malachi 3:9. Behold, the kingdom of your God is revealed; meaning the kingdom of the Messiah; which, because the God of heaven shall set it up, is called the kingdom of God, and the kingdom of heaven. Hence the Jews learned to call the days of the Messiah the days of consolation; and waiting for the consolation of Israel is explained by seeing the Lord's Christ, or Messiah, Luke 2:25-26 and by looking for redemption, and waiting for the kingdom of God. Hence one of the names of the Messiah is מנחם Menachem, or Comforter: and his salvation, Isaiah 62:1 is interpreted by the consolation of Israel, in the Chaldee. Since, therefore, Isaiah, under the figure of a voice proclaiming the approach of a greater person, prophesies of the coming of a certain messenger, to remove all hindrances out of his way, who is called the glory of the Lord, and their God; and since Malachi, predicting the coming of the same messenger, recites the very words of Isaiah, that he should prepare the way before him; and then applies the title of LORD to him whom they sought and delighted in; that is to say, to the Messiah;—we cannot avoid thinking that the same persons are intended in both the prophesies. It may be collected from this text, that angel or messenger is one of the titles of the Messiah. Malachi's fixing the character of messenger of the covenant on the Messiah authorises us to look for the accomplishment of those prophesies which speak of another covenant in the days of the Messiah. God signified by his prophets successively, that he would make a new covenant, a covenant of peace; an everlasting covenant: that he would give his servant, his elect, to be a covenant to the people, and a light to the Gentiles. To what time or person these prophesies did relate, might be disputed before Malachi prophesied, though they have internal marks which point to the Messiah. But after Malachi had said so plainly, that the Lord whom they sought, meaning the Messiah, is the Messenger of the covenant whom they delight in, and that he shall surely come, we can no longer doubt it. It is saying in other words, the Messiah shall be the declarer, the publisher, the mediator of that better covenant,—for all these ideas are comprehended in the word messenger,—as Moses was of the old covenant; and that a law should be given by him. See Bishop Chandler's Defence, p. 52, &c. 

Verse 2
Malachi 3:2. But who may abide the day, &c.— Though the Jews promised themselves great felicity from the coming of the Messiah, yet he was to be considered by them in the character of a severe and just judge: for, however they delighted themselves with the hopes of his coming, the prophet declares that it should eventually prove no matter of joy to them; for the day of his coming should be a day of exact retribution; when he appears, he shall be like a refiner's fire, and as fuller's soap; he shall separate the metal from the dross, and punish the impenitent with impartiality; and then they should be able to answer their old question mentioned in the former chapter, Malachi 3:17. Where is the God of judgment? The divine judgments are often called a fiery trial, such as separates the genuine metal from the dross, purifies the former, and consumes the latter. The word ברית boreth, translated soap, was, according to St. Jerome, the name of an herb growing in Palestine, and used by the fullers. This passage may be understood of the second coming of the Lord Jesus Christ, or of John the Baptist, who reproved with the greatest freedom and force the sins of the people. See Bishop Chandler, p. 53. Calmet, and Jeremiah 2:22. 

Verse 3
Malachi 3:3. And he shall purify the sons of Levi— Not all of them; for the similitude is taken from gold and silver; which being purified, there remains some dross behind. So it happened after the ministration of the Lord Jesus Christ; a great company of the priests were obedient to the faith, Acts 6:7. Of the other sons of Levi, who did not believe in Christ, but wilfully rejected him, it is just before said, Who may abide the day of his coming, when, the metal being purified, he will cast the dross into the fire. See Houbigant. 

Verse 5
Malachi 3:5. And I will be a swift witness against the sorcerers— God tells them, that he will hasten the day of his vengeance, and that it shall come speedily upon those whose sins are become epidemical; and if they refuse to repent on the preaching of the Gospel, he will proceed to destroy the nation utterly. This may also farther refer to the second coming of our Lord to judge both quick and dead. See Lowth and Calmet. 

Verse 6
Malachi 3:6. For I am the Lord, I change not— "Because I am the same yesterday, to-day, and for ever, and am true to the promises given to your fathers, therefore you still continue a people, and are not consumed as your iniquities deserve." See Lowth and Calmet. 

Verse 8
Malachi 3:8. Will a man rob God— "Pretend what you will to the reverence and fear of God, if you take away what is consecrated, according to the law of Moses, to the service of God and his temple, you do no better than rob God himself." 

Verse 9
Malachi 3:9. Ye are cursed with a curse— Ye have been under a curse through want, because, &c. Houbigant. 

Verse 11
Malachi 3:11. The devourer— The moth. Houbigant. Any of those insects are meant which consume and destroy the corn. 

Verses 16-18
Malachi 3:16-18. Then they that feared the Lord— Houbigant remarks, that by the word jewels in Malachi 3:17 are meant those who feared God, and embraced the faith of the Gospel. This, says he, is principally to be understood of those Jerusalem Christians who retreated to Pella, when the destruction of Jerusalem drew nigh. But Mr. Peters, I think, justly observes, that the last verse fixes the time to the resurrection, and the general judgment; when the secrets of all hearts shall be disclosed, and when alone it will be possible for us to discern who are righteous, and who are wicked, by the divine distributions towards them; when every man shall receive his final lot, either of reward or punishment; and then shall we know with certainty, both who are, and what is to be God's סגלה seguliah, his jewels or treasure, for so the word signifies; something highly valuable. See his Dissert. on Job, p. 316. The words may be read, And they shall be to me, saith the Lord of Hosts, in the day that I shall appoint, a peculiar treasure. 

REFLECTIONS.—1st, If the words of the conclusion of the foregoing chapter be considered, as they are by some commentators, as the scoff of the infidel, who, because the Messiah's appearing was long delayed, concluded that he would never come, the opening of this chapter contains a full answer to such a suggestion. See the Critical Notes. 

1. The harbinger of the Messiah approaches. Behold, I will send my messenger, and he shall prepare the way before me. Of whom this is spoken we cannot be in doubt (see Matthew 11:10. Mark 1:2.), John the Baptist being sent to point out the Lamb of God, and, by preaching repentance, to lead the people to him who alone can give remission of sins. 

2. The Lord of life and glory shall immediately follow his herald and forerunner. The Lord, whom ye seek, the long-expected Messiah, to whom the eyes of Israel were directed, shall suddenly come to his temple, and by his presence fulfil the prophesy of Haggai, putting the most distinguished honour on that holy place,—even the messenger of the covenant of grace, who, as the great prophet sent from God, publishes and explains the tenor of that covenant more clearly and distinctly than it was ever done before; whom ye delight in: they in general pleased themselves with the expectation of him, though they entirely mistook the nature of his office; but many there were also among them, who waited for him as a spiritual Messiah, coming to save his people from their sins. He shall come, saith the Lord of Hosts, whose promise is faithful, and the accomplishment of it, in the fulness of time, sure. 

3. The great end of his coming is declared. Many wished for his appearing, who little understood the design of it; therefore is the question asked, But who may abide the day of his coming? who will be able to bear the doctrines that he advances, concerning his own Deity, the purpose of his coming to die for sinners, the nature of his kingdom, &c. or his sharp and piercing rebukes against the characters of the men of that generation, held in highest admiration; and who shall stand when he appeareth? before the piercing energy of his word; which intimates how few would endure or receive the truths that he taught while he abode upon earth; for he is like a refiner's fire; by his word separating the precious from the vile; distinguishing the true sense of God's word from the adulterating glosses of the scribes; and purifying his believing followers who received him; while the wicked, who rejected him, are cast away as dross: and like fuller's soap, which cleanses the garment from spots, so shall he cleanse his believing people from their sins. 

Many shall be happy partakers of his grace, willingly receiving him with penitent hearts. On them he shall sit as a refiner and purifier of silver; by the various methods that he uses, he will purge away the dross of guilt and corruption from their souls; making every means of grace effectual, and every providence sanctified. When he puts those who thus believingly cleave to him into any furnace of affliction or temptation, he himself will regulate the fire, and take care that they shall be in it no longer, nor feel it fiercer, than they are able to bear; and the whole shall ultimately be for their good. And he shall purify the sons of Levi; not merely those Jews who were of that family, or the apostles and ministers of the gospel; but all his people, who are, through faith in him, consecrated to be priests unto God; and purge them as gold and silver, that they may offer unto the Lord an offering in righteousness, even themselves a living sacrifice, and the well-pleasing oblation of prayer and praise, and all their works and labours of love, accepted now in Jesus Christ. Then shall the offering of Judah and Jerusalem be pleasant unto the Lord, as in the days of old, and as in former years; like the offering of Abel, the sacrifice of Abraham, or the burnt-offering of Aaron, which the heavenly fire devoured. Justified through the infinite merit of Christ's sacrifice, and sanctified by the Spirit of Jesus, all the services of his people shall be a sweet-smelling favour. 

To some for judgment he will come into the world, a savour of death unto them through their wilful impenitence, as of life unto others. Their characters are declared: they are sorcerers, who used enchantments and divination; adulterers, wallowing in the lusts of uncleanness; false swearers, who profaned God's name, and called him to witness to a lie; oppressors of the hireling, defrauding him of his wages; of the widow and fatherless, taking advantage of their helplessness to plunder and devour them; and turn aside the stranger from his right; because ignorant of the law, or through the partiality of the judges; and they fear not me, saith the Lord of Hosts, nor obey his Gospel. For all which things Christ threatens to be a swift witness against them, and will bring their sins to light, however secretly committed; and execute just judgment in consequence upon them, and that quickly; as he did, shortly after his appearing in the flesh, in the destruction of Jerusalem; and as he will do in the great day of perdition of all the ungodly. 

4. He ratifies the determined purposes of his word. I am the Lord, Jehovah, self-existent, self-sufficient, able to save or destroy to the uttermost. I change not; I am love itself towards every returning penitent, and in me is fulness of grace for every genuine believer; therefore ye sons of Jacob are not consumed; I still wait to receive you, if ye will turn and live: but if ye will not return, ye have only yourselves to blame: still I change not; but my decrees of judgment against the finally impenitent shall stand for ever. 

2nd, We have, 

1. The charge, drawn up against the Jewish people, of long-continued iniquities. From the days of their fathers the apostacy began; they had forsaken God's ordinances, and had not kept them; yet he, patient and gracious, invited them to return, with the kindest assurances of forgiveness and acceptance. Return unto me, and I will return unto you; but they, instead of obeying, in the pride and stubbornness of their hearts, replied, Wherein shall we return? as if they had done nothing amiss, and needed no repentance; or were displeased at the gracious invitation, because it implied a rebuke. God therefore lays their crimes to their conscience: Will a man rob God? or the gods? even a heathen would not act thus toward his idols: or the judges; none could think with impunity thus to treat a magistrate; how daring the attempt then, and how insolent the provocation, to rob God of his honour, glory, and service, as they had done; yet ye have robbed me. Note; Robbers of God are the worst of robbers: all these persist in maintaining their innocence, and impudently challenge him to prove the accusation: Wherein have we robbed thee? The proof is evident; in tithes and offerings: they robbed God's altar of its due, and his ministers of their maintenance; making no conscience of defrauding them of their appointed portion, or giving them the worst, when the best should have been brought; as if the blind and lame were good enough for an offering. This was the sin of the whole nation, and the universality of the crime was an aggravation of it; therefore ye are cursed with a curse; with barrenness, want, and locusts, which devoured their labours. So little is got by robbing God; for they who think that they shall grow the richer by their fraudulent dealings with God's ministers, will find the curse of God, like a canker-worm, devouring their substance. 

2. They are warned to amend their ways: and the gracious invitation still abides the same; Return unto me, and I will return unto you: and they would find themselves abundant gainers by rendering to him his due; bring ye all the tithes into the store-house; all, conscientiously scrupulous that nothing in quantity or quality be kept back; that there may be meat in mine house; for God's altar* should be served before our own tables, and the support of his worship and service should be dearer to us, than any secular concerns more immediately our own; and such honesty will be found the best policy, as it will procure God's blessing. And prove me now herewith, saith the Lord of Hosts, if they should not find abundantly their advantage in so doing. They who dare trust God will be convinced by experience, that their dues and benefactions for the support of a Gospel-ministry, and their charity to the poor, shall never impoverish but enrich them. Prove me, if I will not open you the windows of heaven, which had been shut up; and send the needful refreshing rains, and pour you out a blessing, abundant fruitfulness, and plenty of all good things; so that ye shall not be sufficient; there shall be more than there are hands to reap and gather, barns to fill, or vessels to receive: and I will rebuke the devourer for your sake; the locust and caterpillar shall no more destroy the fruits of your ground; neither shall the vine, through drought, blasting, or hurricanes, cast her fruit before the time in the flesh. And all nations, who before reproached them with their want and poverty, shall call you blessed, beholding the evident care and kindness of God towards them; for ye shall be a delightsome land, saith the Lord of Hosts; where plenty reigns, and over which God continually watches with his peculiar love and favour; and these indeed make the truly delightsome land. 

* In these Reflections, I have applied the prophet's words to the Christian dispensation; but the reader is requested to make all due allowances for the dissimilarity of circumstances. 

3rdly, The eyes of the Lord are in every place, beholding the evil and the good. He observes the characters of men, and they will be punished or rewarded accordingly. 

1. He observed among the Jews some who, with daring insolence, arraigned the dispensations of his providence and grace, and revolted from his worship and ordinances. Your words have been stout against me, saith the Lord: yet ye say, What have we spoken so much against thee? as if they had been clear from blame: or if an inadvertent word had dropped from them, it was not a matter that deserved such sharp admonition. So ready are sinners to extenuate their faults; and because they have no sense of the evil of sin themselves, they think God severe in his rebukes: yet surely they had provoked him most highly. Ye have said, It is vain to serve God, since there is nothing to be got by his service; but the wicked often fare better than the righteous; and what profit is it that we have kept his ordinance, exact in the observation of his worship and ceremonies, and that we have walked mournfully before the Lord of Hosts, in the habit of penitents. Perhaps reference is here had to the Sadducees, who denied a future state, and the Pharisees, who, rigidly scrupulous in the form of godliness, observed it merely for worldly ends, and looked upon it as a burthensome task. But their evil report will be confuted by the experience of every gracious person, who will find God's ways both pleasant and profitable; and count God's service perfect freedom, and its own reward. And now we call the proud happy; they judged of happiness by outward wealth and splendour, and because they that work wickedness are set up; yea, they that tempt God are delivered, for such they beheld who prospered in iniquity; and though their presumptuous sins seemed to cry for vengeance, no evil came upon them; therefore they were ready to conclude, that there was neither a providence here, nor a judgment to come; and that those were the happiest who gratified every desire of the flesh and of the mind. And these were the hard speeches that God heard, which he will confute and confound when the wrath, which pursues the most prosperous sinner, shall quickly overtake him. 

2. He heard with pleasure the gracious conversation of the few faithful ones, who feared and served him. We have, 

[1.] Their character. (1.) They feared the Lord, reverenced his authority, submitted to his providential will without murmuring, were jealous of offending, and kept themselves with constancy in his holy worship and ways. (2.) They thought upon his name; remembering him, his word, his promises; and meditated thereon, supporting their faith in these trying days with the consideration of his adorable perfections, and maintaining still their communion with him. (3.) They spoke often one to another; the more iniquity abounded, the more they stirred each other up to love and to good works: whilst others spake so much against God, they made bold profession of his religion, and encouraged each other with zeal to appear in his cause: when their neighbours had renounced all religious worship and conversation, they assembled to talk of God's goodness, and to unite in prayer and praise at a throne of grace. May we, who live in these ungodly days, be enabled to go and do likewise! 

[2.] The honour that God put upon them. (1.) The Lord hearkened and heard it: was present in their private assemblies; and where two or three met together for these gracious purposes, he was in the midst of them, testifying his approbation of their conduct, by the comfort, strength, and encouragement that he bestowed upon them. (2.) A book of remembrance was written before him; he entered every gracious word into his sacred records,—treasured them up in his all-comprehensive mind,—laid them up for the comfort of the faithful unto the great day, when they shall come into remembrance, and be recompensed at the resurrection of the just. (3.) They shall be mine, saith the Lord of Hosts, in that day when I make up my jewels, delivered from the flames of Jerusalem, in which the others fell; or in general this is spoken of all God's faithful saints, who are jewels dear and precious to him, glittering with divine graces, and intended to deck the crown of the eternal King; they are mine, saith God; he has a peculiar property in his believing people, and regards them as a man does his own things, with especial affection. The day referred to is that of the appearing of the great God and Saviour Jesus Christ, who shall separate the precious and the vile: and when the wicked are made as the dung, the righteous shall shine forth as the sun in the kingdom of their Father: he will make them up, collecting them together into his glorious treasury in heaven, and there shall they be ever with the Lord. (4.) I will spare them, as a man spareth his own son that serveth him; loving God, and walking with him, they shall continually experience from him a father's love: since they shew themselves in spirit and temper his dutiful children, he will overlook their infirmities, will forgive their offences; tenderness shall soften all his rebukes, whilst every feeble effort to please him, though but like the lispings of a child, shall be accepted. (5.) He will put such a distinguishing difference between them and others, that all shall take knowledge of them, and own that they are the blessed of the Lord. Then shall ye, who have spoken so stoutly against the Lord, and the unprofitableness of his service, return; shall change your sentiments and language, and shall discern, by the sequel, the difference which God makes between the righteous and the wicked between him that serveth God, and him that serveth him not; and this was evident at the destruction of Jerusalem, out of which the people of God had escaped before the siege; and shall be abundantly manifest in the judgment-day. The real characters of men are now difficult to be discerned; the veil of hypocrisy, our prejudices, and the weakness of our understandings, make us often mistake, and count them gracious whom God will disown, and those vile who are beloved of him: but every man's true state will then appear: the righteous in Christ Jesus, through his blood and Spirit, who have loved and served him faithfully, will then be without spot before the throne of God, and go with him into eternal glory; while the wicked, who lived in impenitence or hypocrisy, shall be seen and abhorred of all, and go away into the everlasting fire prepared for the devil and his angels. Reader, Judege nothing before the time concerning the characters of others, or at least judge mercifully; but judge thyself, that thou mayest not be judged of the Lord. 

04 Chapter 4 
Introduction
CHAP. IV. 

God's judgment on the wicked, and his blessing on the good: he exhorteth to the study of the law, and telleth of Elijah's coming and office. 

Before Christ about 400. 

Verse 1
Malachi 4:1. Behold, the day cometh— This is a continuation of the discourse in the preceding chapter; and would be more properly joined to it, than made the beginning of a new chapter. 

Verse 2
Malachi 4:2. The Sun of righteousness— The Lord Jesus Christ; consequently, the day, of which it is said in the preceding verse that it shall burn as an oven, is not the day of the last judgment, but of the destruction of the Jews, which immediately followed the coming of the Sun of righteousness. Houbigant; who renders the last clause, And ye shall leap as calves going out of their stall. 

Verse 3
Malachi 4:3. Ye shall tread down the wicked— This seems to refer to the miracles of the rising church; by which the wicked, through divine grace, yielded and submitted themselves; for there could be no other way employed for their subjugation to the Gospel by Christians as such. See Houbigant. 

Verse 4
Malachi 4:4. Remember ye the law of Moses— "Because your republic can no otherwise subsist, till the Sun of righteousness shall arise, than by your observance of the law of Moses, especially as you are to have no prophets till the forerunner of the Messiah." 

Verse 5-6
Malachi 4:5-6. Behold, I will send you Elijah, &c.— This prophesy, says Bishop Chandler, is a repetition of that in chap. Malachi 3:1 only the name of the messenger is added to it, with the manner of his preparing the way, which is declared to be spiritual: he shall turn the hearts of the fathers with the children; and of the children with the fathers (as Kimchi properly renders the particle על al); that is to say, he shall do his part to cause a national reformation to convert fathers and children all together from their evil practices, and restore a true sense of religion, which was then dwindled into form, and so remove the curse, the utter excision denounced upon this land, namely Judaea; lest I come, and smite the land with a curse. The coming of the day of the Lord, and Jehovah's coming to smite the land with a curse, is the coming of the Lord, Messiah; which should prove a terrible time to the wicked Jews, though to the godly he should arise as the Sun of righteousness. It was the universal opinion when Christ was upon earth, received by the learned and unlearned, the governors and the people at large, that Elijah should usher in the Messiah, and anoint him: all expected that Elijah should first come, and restore all things; and long before that, the son of Sirach grounded it on the passage now before us. Thus he speaks to the true Elijah: Thou wast ordained for reproof,—(thou wast written of as a type) in after-times to pacify the wrath of the Lord's judgment, before it break into fury, and to turn the heart of the father unto the son, and to restore the tribes of Jacob; which is part of the Messiah's office, Isaiah 49:6. The Jews have not since varied from this notion: in all their later prophets the coming of Elijah and of the Messiah are usually mentioned together; and this is the reason why they pray so heartily for the coming of Elijah, even without mention of the Messiah; because the coming of the one, according to Malachi, infers the other. But it is neither said nor implied in the text, that Elijah the Tishbite should come in person: if any one else came in the spirit and power of Elijah, Malachi's words were fulfilled; who meant no more that Elijah should rise again, than Hosea and Jeremiah did that David should be restored to life, in order to reign over Israel and Judah, when they prophesied that the tribes should hereafter serve David their king. It is common with them to describe persons by the names of others whom they resemble in the most eminent qualities. And as it is not said, so it could not be intended, here, that Elijah should come again in person. Whoever he was, he must precede the final destruction of the Jews, which has been over 1700 years ago, and no real Elijah come to warn them of it, as is confessed by them. But, take the words as they are interpreted by the very learned Grotius, and the sense is easy, and the completion manifest. "After me you shall have no prophet for a long time: the next shall be the harbinger of the Messiah, in whom prophesy shall revive. He shall be another Elijah for zeal, for courage, austerity of life, and labour for reformation." The fact is allowed by the Jews, that prophesy was sealed up with Malachi, and to be restored in the days of the Messiah. Had they been able to receive it, they would have concluded that John the Baptist, in whom this gift did revive, must be therefore the Elijah of Malachi: for all the people held John as a prophet, Matthew 14:5; Matthew 21:26. The Sanhedrim, astonished at his preaching and actions, thought that he must be Elijah; that prophet in Moses, or the Messiah: and many of the scribes and pharisees, as well as the rest of the country, went to be baptized of him, confessing their sins; John 19:25. Matthew 3:5-7. His preaching exactly answered the description of it by Malachi. As Elijah was to notify the coming of the day that shall burn, &c. Malachi 4:1 that great and dreadful day, wherein the Lord, Messiah, shall smite the land of Jewry with a curse; so did John the Baptist exhort to repentance from this motive, that the kingdom of God was at hand; and to flee from the wrath to come, for there was one to come after him, mightier than he, whose fan was in his hand, to purge the floor, and to burn the chaff with unquenchable fire; Matthew 7:10-11. Josephus confirms the account given of him in the sacred historians: "It was the opinion of the Jews," says he, "that Herod's army was cut off by the Arabs, through God's just judgment, for the sake of John, who was surnamed the Baptist. For he killed that excellent man, who stirred up the people to the exercise of all virtues, especially piety and justice, and to receive his baptism, which he assured them was grateful to God, if to purity of body they added purity of life, and first cleansed their souls, not from one or two, but every sin. But when the people resorted in numbers to him, greedy of his doctrine, and ready to do any thing by his counsel, fearing what might be effected from so great authority of the man, he imprisoned and then slew him." Antiq. lib. 18: cap. 7. If there were nothing else for it, the fulfilling of his predictions demonstrated John to be a true prophet: for, as John had foretold, Jesus suddenly after him appeared in the temple, preaching likewise repentance for remission of sins, and warning the Jews of the impending desolation of their country; which he executed accordingly, as he threatened he would, within a few years after they put him to death, and rejected his doctrine. No such events fell out at any time before; and these at this time came up to the words of the prophesy. The events, therefore, are another proof of the sense of the prophesy. The coming of John the Baptist as a prophet, and of Jesus as the Messiah, and the final destruction of Judaea following their coming, according to their preaching, is a plain evidence, that they only were intended in the present prophesy. See Bishop Chandler's Defence, p. 64, &c. We shall have occasion to speak more on this subject when we come to the history of John the Baptist in the Evangelists; and in the meantime have great pleasure in recommending the reader to the very ingenious Dr. Bell's "Inquiry into the Divine Missions of John the Baptist and Jesus Christ." 

REFLECTIONS.—1st, The coming of Christ, spoken of in this chapter, for the destruction of Jerusalem and the wicked Jews, is the type and figure of his appearing at the last for the perdition of the ungodly; and the day of their final judgment will be the day of final recompence for the faithful saints of God. 

1. The Lord Jesus will be a consuming fire to the wicked. Behold, with surprise and terror, the day cometh, the evil day, which the transgressor put far away, that shall burn as an oven; when the wrath of God shall be revealed, and the fire be kindled around the devoted city; and all the proud, the scribes and pharisees who rejected the Lord Jesus; and all that do wickedly, the apostate Jewish people; shall be as stubble to the devouring flames; and the day that cometh shall burn them up, saith the Lord of Hosts, that it shall leave them neither root nor branch; the whole nation being destroyed, and the city and temple burnt and razed to their foundations. 

Thus in the great day of the wrath of the Lamb, he shall be revealed from heaven in flaming fire, taking vengeance on the proud, the self-righteous, and unhumbled sinner, who trusted for salvation on his own doings and duties; and on all that do wickedly, the careless and profane, who know not God and obey not his Gospel; they shall be all devoted to destruction, and fuel for the flames, and cast together into the everlasting burnings of hell, where their worm never dies, and their fire is not quenched. 

2. He will be a reviving sun to his people. Unto you that fear my name shall the Sun of righteousness arise with healing in his wings; he led his people out of Jerusalem to Pella, when it was ready to be destroyed; and more generally on all his believing people he thus arises, when first they yield in faith to his gracious invitations, and he then calls them out of darkness into his marvellous light; he is their sun, the fountain of all spiritual light and life; by his bright beams they are quickened, bring forth fruit abundantly, rejoice before him, and walk in the light of truth, which leads the faithful soul to the mansions of glory. He is their Sun of righteousness, shining without spot himself, the author of everlasting righteousness to his faithful people, and the powerful and effectual agent, who by his mighty working transforms them into his own image of righteousness and true holiness: in his wings, his rays of light and grace, there is healing; our spiritual diseases are cured, the native darkness of the mind removed, and our sin-sick souls restored to health and strength by the genial influences of his reviving beams: and in the resurrection-morn with brighter lustre shall this glorious sun appear, and shine for ever upon his glorified saints. 

3. In consequence of this, ye shall go forth, either out of Jerusalem to Pella, where the Christians found a place of refuge; or rather, the faithful shall go forth to walk in the light of the Lord, rejoicing in his salvation, steadily advancing in the path of grace, and running with delight the way of God's commandments; and grow up as calves of the stall, fat and well-liking; so replenished shall they be with the influences of God's spirit, and fed with the bread of life, strengthening and increasing with the increase of God. And ye shall tread down the wicked; for they shall be as ashes under the soles of your feet, in the day that I shall do this, saith the Lord of Hosts: the wicked Jews who persecuted them shall now be burnt with their cities, and trod into the dust. Thus when the conquests of the Redeemer shall be completed, and death itself destroyed, then shall the wicked be brought low, and every foe that troubled God's saints be trodden under foot; while the triumphs of the glorified shall be everlasting. See the Notes. 

2nd, The canon of the Old Testament now receives a solemn close. The Jewish people are to expect no more prophets till the great forerunner of the Messiah appears; and therefore, 

1. They must keep stedfast to the law and the testimony, and be guided only by God's past revealed will. Remember ye the law of Moses my servant, which I commanded unto him in Horeb for all Israel, with the statutes and judgments, moral and ceremonial; all which would have a direct tendency to lead them to Christ; for which purpose the law was their schoolmaster, and it must now be their only rule, in contradistinction to the corrupt glosses which their teachers shortly after began to put upon it. Note; The word of God alone, exclusive of all traditions and human expositions, must be our rule; the labours of others may assist our inquiries after truth; but, after all, we must call no man master; one is our master, even Christ, and he has promised that we shall be taught of him; and by prayer and meditation on his word, humbly desiring to know his mind, he will lead us into all truth. 

2. They must live in the constant expectation of the Messiah, and his forerunner John the Baptist. Behold, I will send you Elijah the prophet, one in the spirit and power of Elijah, Luke 1:17 one in zeal, courage to rebuke sin, piety and austerity of manners resembling him, Matthew 11:14 before the coming of the great and dreadful day of the Lord, when, for the rejection of the true Messiah, wrath to the uttermost should be poured out upon their land, and their city and temple be utterly destroyed; Acts 2:20. He shall turn the heart of the fathers to the children, and the heart of the children to their fathers, or of the fathers with the children; both one and the other by his preaching shall be turned to Christ, and directed to the Lamb of God, who is come to take away the sin of the world; lest I come and smite the earth with a curse, which would be the certain consequence of their rejecting the Lord's Christ, and which visibly remains upon the Jewish people to this day. 

